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The Personification of God and His Omnipotence
The central fundamental of the Wahhabiyya is the all-Islamic concept of tawhid, the uniqueness, oneness, of the omnipotent and ever-involved God. (Indeed the Wahhabis rather call themselves muwahhidin.) The Ahbash, however, attribute to the Wahhabis, and to all other salaft movements, the idea that they actually conceive God as a human being. They call them mushabbihan, those who personify God through such resemblance, and thus, in fact, act like mushrikin, pagans.59 One famous case in point are the interpretations of the Qur'anic sentence describing God seated (istawa) on his throne after creating the world.6o According to Wahhabi texts, this means that he sat like a human being (jalasa). According to Shaykh 'Abdalla, it meant that he took control of the world.6' Based on that, 'Abdalla tries to disprove the Wahhabi contention that they conceive God as omnipresent. He told his followers: "They say God is anywhere and not in a defined place, because he is above his throne and this is not a defined place. But any vacuum has a defined volume, and thus by the Wahhabi approach the volume where God is present is definable, it has a beginning and has an end." This is very different from his own interpretation: Every object in this world has not been here forever. There was a force which had created it. This force has existed forever, it has no beginning. The knowledge of God cannot be true only through the belief that this world has a creator that resembles nothing. His volume is not material nor substantial. It is not big or small, it is not fixed or mobile. It is beyond any materialistic concept of volume. Anyone who knows that can know God. Anyone who does not know this is ignorant, he is not a Muslim nor a believer.
He continued:
The Wahhabis and their predecessors among the mushabbihzin think that God has a body. They rely on superficial interpretations of Qur'anic sentences and traditions. This superficiality creates the impression that God has a body, a movement, a presence in a certain place, he has limbs, laughter, etc. All these sentences and traditions have deeper meanings than those superficial interpretations. In his lectures, Shaykh CAbdalla often mocked the Wahhabis on this issue and said that they "fell into the trap of heresy by such simplistic interpretations."62
The al-Ahbash accuse the Wahhabis of personifying God, but the latter accuse the former of limiting his abilities. The consensual Islamic concept is that God is omnipotent ("Allahu qadir cali kulli shay'"), but according to a Wahhabi book critical of Shaykh cAbdalla, he in fact deviated from this consensus when he stated that God could not be an oppressor or a tyrant, which suggested that there were things beyond God's abilities. The Wahhabi approach, based on a famous traditional saying, is that God forbade himself to be oppressive.63
The Word of the Qur'an and Its Eternal Nature The Wahhabis attribute to Shaykh 'Abdalla quotations that they interpret as expressions of doubt regarding the origin of the Qur'an. They say he follows the contention of the mu tazila that the Qur'an was created like all other entities and accuse him of suggesting it is, therefore, not eternal.64
In his responses, Shaykh CAbdalla does not deny the muctazila approach and his explanation is not fully compatible with the consensus of ahl al-sunna: "The word of God is a trait inseparable from God himself," he wrote. "It is ancient and eternal, a word with no specific beginning. Anything which is part of God cannot take the shape of a letter or a sound."65 Elsewhere, he further explained:
God, the exalted, does not resemble any of his creatures. He has abilities that they do not have, has will they do not have, has knowledge they do not have, has speech they do not have. God speaks words of no voice or letters, he does not speak like human beings. They speak in letters and voices because this is a human trait. But it does not befit God to speak like that, and his word is not a voice or letters. Gabriel listened to His word, understood it, and passed it on to the prophets and the angels.66
Reaching God Through Cult of Saints Ba'thist and 'Alawi regimes. They praise the latter as champions of Arab nationalism and the former as defenders of Lebanese patriotism. For that, they come under Wahhabi attack, accused of supporting rulers who are not Muslims and who do not make an effort to apply Islamic law. The Ahbash position is that, in so doing, they follow in the old path of ahl al-sunna wa-l-jama'a and their scholars who always preferred stability over anarchy within Islam.79 Shaykh 'Abdalla explained this approach: "We do not find it necessary to undermine our rulers and leaders even when they act like tyrants. We do not call to topple them or disobey them. We consider obeying them as an extension of our obeying God. It is our duty to do so as long as those rulers do not try to force us to disobey God."
To strengthen this argument, the shaykh quotes a saying attributed to the Prophet: "He who did not like his ruler's deeds, let him restrain himself." The best the believers can do is "pray to God to amend their ways."80
The Wahhabi doctrine recognizes no separation of religion and state. Abu Talal 
